
Our Possessions, Our Selves - BM 58b

The gemara in BM 58b states that oppression with speech (ona’at devarim) is a greater sin than
oppression with finances (ona’at mammon). One reason given is because while the latter affects
money, the former affects the “self.” This distinction is well-worn among Chazal, both in terms of
protecting/harming someone’s possessions vs. their person and in terms of using one’s own
possessions vs. one’s own person to do good. We will examine this distinction in this shiur.

Questions? Comments? Email dinanddaf@gmail.com.

נח:מציעאבבא.1
וזְֶהמֵאֱ-לֹהֶיךָ״,״ויְרֵָאתָבּוֹנאֱֶמַרשֶׁזֶּהמָמוֹן,מֵאוֹנאַָתדְּבָרִיםאוֹנאַָתגָּדוֹליוֹחַאי:בֶּןשִׁמְעוֹןרַבִּימִשּׁוּםיוֹחָנןָרַבִּיאָמַר
ניִתַּןזֶהאָמַר:נחְַמָניִבַּרשְׁמוּאֵלרַבִּיבְּמָמוֹנוֹ.וזְֶהבְּגוּפוֹזֶהאוֹמֵר:אֶלְעָזָרורְַבִּימֵאֱ-לֹהֶיךָ״.״ויְרֵָאתָבּוֹנאֱֶמַרלֹא

שׁוֹפֵךְכְּאִילּוּבָּרַבִּים,חֲבֵירוֹפְּניֵהַמַּלְבִּיןכׇּליצְִחָק:בַּרנחְַמָןדְּרַבקַמֵּיהּתַּנּאָתָּניֵלְהִישָּׁבוֹן.ניִתַּןלֹאוזְֶהלְהִישָּׁבוֹן,
דָּמִים.

Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: Greater is the transgression of
verbal mistreatment than the transgression of monetary exploitation, as with regard to this,
verbal mistreatment, it is stated: “And you shall fear your God.” But with regard to that, monetary
exploitation, it is not stated: “And you shall fear your God.” And Rabbi Elazar said this
explanation: This, verbal mistreatment, affects one’s body; but that, monetary exploitation,
affects one’s money. Rabbi Shmuel bar Naḥmani says: This, monetary exploitation, is given to
restitution; but that, verbal mistreatment, is not given to restitution.

אָמְרַתְּ,קָאשַׁפִּירלֵיהּ:אֲמַרדָּמִים.שׁוֹפֵךְכְּאִילּוּבָּרַבִּים,חֲבֵירוֹפְּניֵהַמַּלְבִּיןכׇּליצְִחָק:בַּרנחְַמָןדְּרַבקַמֵּיהּתַּנּאָתָּניֵ
חִוּוֹרָא.ואְָתֵיסוּמָּקָאדְּאָזֵיללֵיהּדְּחָזֵינאָ

The Gemara relates that the tanna who recited mishnayot and baraitot in the study hall taught a
baraita before Rav Naḥman bar Yitzḥak: Anyone who humiliates another in public, it is as
though he were spilling blood. Rav Naḥman bar Yitzḥak said to him: You have spoken well, as
we see that after the humiliated person blushes, the red leaves his face and pallor comes in its
place, which is tantamount to spilling his blood.

זהד"השםתוספות.2
נשמתוגזלכאילופרוטהשוהלחבירוהגוזלקיט.(ד')ב"קבתראהגוזלפרקדאמרי'והא-בממונווזהבגופוזה

כך:כלחסריםשאינםאדםבניהרבהישאבללקנותבמהלוואיןכבדרעבדפעמיםמשוםהיינו

לב:ברכות.3
בְּמָמוֹנוֹ.וזְֶהבְּגוּפוֹ,זֶה—טַעְמָאמַאיהַצְּדָקָה.מִןיוֹתֵרתַּעֲניִתגְּדוֹלָהאֶלְעָזָר:רַבִּיואְָמַר

And R. Elazar said: fasting is greater than charity. Why? One is done bodily, while the other is
done financially.



מט:סוכה.4
בְּגוּפוֹ,בֵּין—חֲסָדִיםגְּמִילוּתבְּמָמוֹנוֹ;—צְדָקָההַצְּדָקָה.מִןיוֹתֵרחֲסָדִיםגְּמִילוּתגְּדוֹלָהדְּבָרִיםבִּשְׁלֹשָׁהרַבָּנןַ:תָּנוּ
בֵּין—חֲסָדִיםגְּמִילוּתלַחַיּיִם;—צְדָקָהלָעֲשִׁירִים.בֵּיןלָעֲניִּיִםבֵּין—חֲסָדִיםגְּמִילוּתלָעֲניִּיִם;—צְדָקָהבְּמָמוֹנוֹ.בֵּין

לַמֵּתִים.בֵּיןלַחַיּיִם
The rabbis taught: bestowing kindness is greater than charity in three ways: 1) charity is done
financially, while bestowing kindness is done bodily and financially; 2) charity is given to the
poor, while bestowing kindness is given to poor and rich alike; 3) charity is for the living, while
bestowing kindness is for both the living and the dead.

יב:הנגעיםמשנה.5
ויְוֹדֵעַחָכָםתַלְמִידאֲפִלּוּיד(.)ויקראבַּבָּיתִלִינרְִאָהכְּנגֶַעלֵאמרֹלַכּהֵֹןוהְִגִּידהַבַּיתִלוֹאֲשֶׁרוּבָאהַבָּיתִ.רְאִיּתַכֵּיצַד
)בְּטֶרֶםהַבַּיתִאֶתוּפִנּוּהַכּהֵֹןוצְִוָּהבַּבָּיתִ.לִינרְִאָהכְּנגֶַעאֶלָּאבַּבָּיתִ,לִינרְִאָהנגֶַעויְאֹמַריגְִזרֹלֹאודַַּאי,נגֶַעשֶׁהוּא
חֲבִילֵיואֲַפִלּוּ)שם(,הַבָּיתִ(אֶתלִרְאוֹתהַכּהֵֹןיבָאֹכֵּןואְַחַרבַּבָּיתִאֲשֶׁרכָּליטְִמָאולְֹאהַנּגֶַעאֶתלִרְאוֹתהַכּהֵֹןיבָאֹ

אִםלוֹ.מִטַּמֵּאמָהוכְִימֵאִיר,רַבִּיאָמַרלַפִּנּוּי.הוּאעֵסֶקאוֹמֵר,שִׁמְעוֹןרַבִּייהְוּדָה.רַבִּידִּבְרֵיקָניִם,חֲבִילֵיואֲַפִלּוּעֵצִים,
כָּךְאִםטִפְיוֹ.ועְַלפַּכּוֹועְַלחַרְסוֹכְּלֵיעַלהַתּוֹרָה.חָסָהמֶהעַלטְהוֹרִים.והְֵןמַטְבִּילָןוּמַתְּכוֹתָיו,וּבְגָדָיועֵצָיוכְּלֵיתּאֹמַר,
כָּךְאִםוּבְנוֹתָיו.בָּניָונפֶֶשׁעַלוחָמֶֹרקַלמָמוֹנוֹ,עַלכָּךְאִםהֶחָבִיב.מָמוֹנוֹעַלוחָמֶֹרקַלהַבָּזוּי,מָמוֹנוֹעַלהַתּוֹרָהחָסָה
צַדִּיק:שֶׁלעַלוחָמֶֹרקַלרָשָׁע,שֶׁלעַל

What is the procedure for the inspection of a house? "The owner of the house shall come and
tell the priest, saying, "Something like a plague has appeared upon my house" (Leviticus 14:35).
Even if he is a learned sage and knows that it is definitely a nega, he may not speak with
certainty saying, "A plague has appeared upon my house," but rather, "Something like a plague
has appeared upon my house." "The priest shall order the house cleared before the priest
enters to examine the plague, so that nothing in the house may become unclean; after that the
priest shall enter to examine the house." Even bundles of wood and even bundles of reeds
[must be removed], the words of Rabbi Judah. Rabbi Shimon said: clearing keeps him
occupied. Rabbi Meir said: But which [of his goods] could become unclean? If you were to say,
his articles of wood, of cloth or of metal, he could immerse them and they will become clean.
What is it that the Torah has spared? His earthenware, even his cruse and his bucket. If the
Torah thus spared a man's humble possessions, how much more so would it spare his
cherished possessions! If for his material possessions, how much more so for the life of his sons
and daughters! If for the possessions of a wicked man, how much more so for the possessions
of a righteous one!

כב:-כג.יומא.7
חָכָםתַּלְמִידכׇּליהְוֹצָדָק:בֶּןשִׁמְעוֹןרַבִּימִשּׁוּםיוֹחָנןָרַבִּיואְָמַר

And Rabbi Yoḥanan said in the name of Rabbi Shimon ben Yehotzadak: Any Torah scholar

דְּתַניְאָ:דִּכְתִיב,הוּאבְּמָמוֹןהָהוּא,תִטּוֹר״?ולְֹאתִקּוֹם״לֹאוהְָכְתִיב:חָכָם.תַּלְמִידאֵינוֹ—כְּנחָָשׁונְוֹטֵרנוֹקֵםשֶׁאֵינוֹ
הַשְׁאִילֵניִהוּא:לוֹאָמַרלְמָחָרלָאו.לוֹ:אָמַרמַגָּלְךָ,הַשְׁאִילֵניִלוֹ:אָמַר—נקְִימָהנטְִירָה?הִיאואְֵיזוֹנקְִימָההִיאאֵיזוֹ

נקְִימָה.הִיאזוֹ—הִשְׁאַלְתַּניִשֶׁלֹּאכְּדֶרֶךְמַשְׁאִילְךָ,אֵיניִלוֹ:אָמַרקַרְדּוּמְּךָ,
who does not avenge himself and bear a grudge like a snake when insulted is not considered a
Torah scholar at all, as it is important to uphold the honor of Torah and its students by reacting
harshly to insults. The Gemara asks: But isn’t it written explicitly in the Torah: “You shall not take



vengeance nor bear any grudge against the children of your people” (Leviticus 19:18)? The
Gemara responds: That prohibition is written with regard to monetary matters and not personal
insults, as it was taught in a baraita: What is revenge and what is bearing a grudge? Revenge is
illustrated by the following example: One said to his fellow: Lend me your sickle, and he said:
No. The next day he, the one who had refused to lend the sickle, said to the other person: Lend
me your ax. If he said to him: I will not lend to you, just as you did not lend to me, that is
revenge.

אֵיניִהֵילָךְ,לוֹ:אָמַרחֲלוּקְךָ!הַשְׁאִילֵניִלוֹ:אָמַרלְמָחָרלֹא.לוֹ:אָמַרקַרְדּוּמְּךָ,הַשְׁאִילֵניִלוֹ:אָמַרנטְִירָה?הִיאואְֵיזוֹ
נטְִירָה.הִיאזוֹהִשְׁאַלְתַּניִ.שֶׁלֹּאכְּמוֹתְךָ

And what is bearing a grudge? If one said to his fellow: Lend me your ax, and he said: No, and
the next day he, the one who had refused to lend the ax, said to the other man: Lend me your
robe; if the first one said to him: Here it is, as I am not like you, who would not lend to me, that is
bearing a grudge. Although he does not respond to his friend’s inconsiderate behavior in kind,
he still makes it known to his friend that he resents his inconsiderate behavior. This baraita
shows that the prohibition relates only to monetary matters, such as borrowing and lending.

בְּיסִּוּרִין,וּשְׂמֵחִיןמֵאַהֲבָהעוֹשִׂיןמְשִׁיבִין,ואְֵינןָחֶרְפָּתָןשׁוֹמְעִיןעוֹלְבִין,ואְֵינןָהַנּעֱֶלָבִיןתַּניְאָ:והְָאלָא?דְגוּפָאוצְַעֲרָא
בִּגְבוּרָתוֹ״!הַשֶּׁמֶשׁכְּצֵאת״ואְוֹהֲבָיואוֹמֵר:הַכָּתוּבעֲלֵיהֶן

The Gemara asks: But does the prohibition against vengeance really not relate also to matters
of personal anguish suffered by someone? Wasn’t it taught in a baraita: Those who are insulted
but do not insult others, who hear themselves being shamed but do not respond, who act out of
love for God, and who remain happy in their suffering, about them the verse states: “They that
love Him be as the sun when it goes forth in its might” (Judges 5:31). This baraita shows that
one should forgive personal insults as well as wrongs in monetary matters.

8. Rabbi Elyakim Krombein, Revenge and Grudge in the Case of Personal Affliction נקימה)
הגוףצערבמקוםונטירה ), Tehumin Journal 6, 293-4

מתייחסתהנקמהזהשבכגוןמשוםמדוקדקת,בכוונההקרדוםהשאלתשלהדוגמאאתנקטושרבותינונראהאכן
עבירהכללאיןשלכאורהכךעלעמדוראשוניםוכברהזולת.בזכויותלפגיעהלאאךחסד,גמילותלאי

בממוןרקנאמרוונטירהנקימהשאיסוריביומאהגמראקובעתשכאשרלומרישזההקרדום...וע"פבאי-השאלת
הגיוןאיןבזולת.ממשיתפגיעהשללמקרהולאחסדלאי-גמילותדוקאמתכוונתהיאהגוף(,לצער)בניגוד

האיסוריםאתמגביליםאנחנובממוןעוסקתשהפרשהמכיוןאבלבכללותו.הממונילתחוםהאיסוריםבהגבלת
בזולתלפגיעהבניגודדוקאחסדשלממוןמניעת–הדעתעלהמתקבליםממוןעניינילאותםמעניינוהלמדבדבר

ממשיות.פגיעותעלשנבליגתדרושלאשהתורהמאודמסתברבממונו.הןבגופוהן

It seems that the rabbis used the example of borrowing a hatchet very particularly, because in
such a case the revenge is a response to a lack of bestowing kindness, but not to any harm in
the rights of the other. And the early commentators already observed that apparently, there is no
actual transgression in refusing to lend someone a hatchet…and based on this, one may say
that when the Gemara in Yoma establishes that the prohibitions of revenge and grudge were
said only in the context of money (as opposed to personal affliction), it refers specifically to a
lack of bestowing kindness and not to a case of actual harm caused to one’s fellow. There is no



logic to confining these transgressions to the realm of the financial in general. However, since
the Scriptural context is engaged in discussions of money, we confine these transgressions to
what can be learned from the context, i.e., monetary issues that make sense: keeping hesed
money from another, as opposed to actually harming the other, whether in body or in assets. It
makes

perfect sense that the Torah would not require that we would repress ourselves regarding actual
harm.

סא:ברכות.9
נאֱֶמַרואְִםמְאדֶֹךָ״?,״בְּכָלנאֱֶמַרלָמָּהנפְַשְׁךָ״,״בְּכָלנאֱֶמַראִםאוֹמֵר:אֱלִיעֶזֶררַבִּיתַּניְאָ,אֱלֹהֶיךָ״.ה׳אֵת״ואְָהַבְתָּ

נפְַשְׁךָ״.״בְּכָלנאֱֶמַרלְכָךְ—מִמָּמוֹנוֹעָלָיוחָבִיבשֶׁגּוּפוֹאָדָםלְךָישֵׁאִםאֶלָּאנפְַשְׁךָ״?״בְּכָלנאֱֶמַרלָמָּהמְאדֶֹךָ״,״בְּכָל
מְאדֶֹךָ״.״בְּכָלנאֱֶמַרלְכָךְ—מִגּוּפוֹעָלָיוחָבִיבשֶׁמָּמוֹנוֹאָדָםלָךְישֵׁואְִם

We learned in our mishna the explanation of the verse: “And you shall love the Lord your God
with all your heart and all your soul and all your might” (Deuteronomy 6:5). This was elaborated
upon when it was taught in a baraita: Rabbi Eliezer says: If it is stated: “With all your soul,” why
does it state: “With all your might”? Conversely, if it stated: “With all your might,” why does it
state: “With all your soul”? Rather, this means that if one’s body is dearer to him than his
property, therefore it is stated: “With all your soul”; one must give his soul in sanctification of
God. And if one’s money is dearer to him than his body, therefore it is stated: “With all your
might”; with all your assets.


