When bittul be-shishim (nullification 1 in 60) doesn’t work - the case of To2yn27 927 -
Avodah Zarah 29b, 35a

Bediavad (after the fact), if 2 disparate types of edible ingredients that shouldn’t mix somehow
become combined (e.g, milk and meat, or something kosher and non-kosher), one can still eat it
under certain circumstances so long as the ratio of permissible to prohibited ingredient is 60:1.

The mishnah on Avodah Zarah 29b indicates that this is not the case, however, when it comes to an

ingredient that gives a product its form, called a davar ha-ma’amid. While the example in the Gemara is

non-kosher rennet that curdles milk into cheese, we might also think about gelatin as a good example
of a T'MYRI 727 today. Any amount of such a non-kosher ingredient renders the whole combination

even if the ingredients ratio of at least 60:1. What is the logic behind this? And is it always the case?

Questions? Comments? Email dinanddaf@gmail.com
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R. Yishmael asked R. Yehoshua when they were walking on the way. He said to him: Why did they
outlaw the cheese of pagans? He responded: Because they curdle cheese in the stomach of
unslaughtered animals.
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since the rennet curdles it, it is considered like an item that contains a substantive prohibited entity.
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...With regard to one who curdled milk by using the skin of the stomach of a kosher animal as a
coagulant to make cheese, which may then have the taste of meat cooked in milk, if the measure of
the skin is enough to impart flavor to the milk, that cheese is prohibited...
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It is forbidden to place the skin of a kosher animal's stomach [in milk] to serve as a catalyst for it to
harden into cheese. If one used it as a catalyst, [a gentile] should taste the cheese. If it has a taste of
meat, it is forbidden. If not, it is permitted. [The rationale is that]| the catalyst is itself a permitted
entity, for it comes from the stomach of a kosher animal. [The only question] is [whether] the
prohibition against meat and milk [was violated] and that is dependent on whether the flavor was
imparted.

[Different laws apply, however, when| one uses the skin of the stomach of a nevelah, a trefe, or a
non-kosher animal. [The rationale is that| since the catalyst is forbidden in its own right, the cheese
becomes forbidden, not because of the prohibition of meat and milk, but because of the prohibition

against a nevelah. For this reason, [our Sages] forbade cheeses made by gentiles, as we explained.
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It is forbidden to benefit from cheese that is made to harden using the syrup of or/ah fruit that has
not ripened, *In his Commentary to the Mishnah (Orlah 1:7), the Rambam states that it is common to use the
white syrup that drips from underdeveloped figs as a catalyst to cause cheese to harden. the stomach *L.e., using the
renin as a catalyst. of an animal offered as a sacrifice to false divinities, or vinegar made from the wine
of a false divinity. Although the forbidden entity is being mixed with a substance of another type and
a very small amount is used, [the cheese] is forbidden for [the effect of] the forbidden entity is
obvious, for it [caused the milk] to harden into cheese. *See Chapter 3, Halachah 13. In his Commentary
to the Mishnah (Avodah Zarah 2:5), the Rambam writes that the laws applying to a catalyst used to mafke cheese are
more severe than those applying to spices and yeast (Halachah 1, for the latter can be nullified when they fall into a
substance of another type) for the reason explained above. As the Radbaz; explains, even without yeast a dongh would
be able to be baked and a dish could be served withont spices, but without a catalyst, milk wonld never harden into
cheese.
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And if a carrion is slaughtered, it is forbidden because it is meat with milk, and if a carrion is
slaughtered, then there is a prohibition from the Torah, but if it is slaughtered because it is meat with
milk, there is a prohibition from the Torah, but if it is slaughtered because it is meat with milk, then
there is a prohibition from the Torah, but it is forbidden because it is forbidden. And according to
the scholars of the Law;, it is not forbidden except by the rabbis:
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...and from the commentary of the late Rabbis, there are those who interpreted that they do
not follow these prohibitions of the Akkadians after giving a taste that the Sages wanted to
distance their foods from, and they did not say that there would be concern about giving a
taste in the Doku, and they brought evidence for this, and this is the opinion of the Ramban,
the late Rabbi, and the late Rashba, and according to them, the other tastes exist, and this is
the opinion of the late Rabbi, the late Rabbi, in the interpretations:
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[The following laws apply when] cheese is left to solidify with herbs or fruit juice, e.g, fig syrup, and
it is apparent [that these substances were used for| the cheese. There are some of the Geonimz who
have ruled that it is forbidden, for [our Sages] already decreed that all the cheeses of gentiles are
forbidden, whether they caused them to solidify with a forbidden entity or with a permitted entity.
*This is also the Rambam's view. 1t is quoted by the the Shulchan Aruch (Yoreh De'ah 115:2. The Rama states
that it is customary to follow this view. The Rama continues, stating that when a Jew observes a gentile milking the
cows and mafking the cheese, it is permitted to partake of it even though the cheese belongs to the gentiles. He continues,
Stating that even if the Jew does not observe the gentile milking the cow, as long as he observes him making the cheese,
the cheese is acceptable after the fact. The Turei Zahav 115:11 and the Siftei Coben 115:22 quote opinions that
differ and maintain that the probibition should be observed even if a Jew did not observe the milking.
This difference of opinion is relevant today, reflecting the difference between chalav Yisrael cheese and ordinary kosher
cheese. In both instances, the cheesemaking process is supervised. Chalav Yisrael cheese uses milk that was supervised
when milked, while ordinary kosher cheese does not. This is a decree, [instituted] because they cause them to
solidify using forbidden entities.
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And Rav Yosef said: Even from the time of the ordinance of Rabban Yohanan ben Zakkai onward,
an egg remains prohibited. The Gemara explains: What is the reason for the opinion of Rav Yosef?
It is that the decree prohibiting an egg laid on the first day of Rosh HaShana on the second day of
Rosh HaShana is a matter that was established by a vote of the Sanhedrin, after that occasion on
which the witnesses failed to arrive on time, and any matter that was established by a vote requires
another vote to permit it. A new vote must be taken to render the prohibited item permitted, as the
prohibition does not lapse even if the reason for the decree no longer applies.
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When milk is curdled using the skin of a stomach from a permitted animal, it is forbidden if it tastes
like meat, and permitted otherwise. But if the stomach comes from a nebela or terepha animal or an
impure animal, even a single atom renders the milk forbidden.

GLOSS: Because any forbidden food used as rennet does not dissolve even among a thousand
others. But this only applies when there is only one rennet; if there is another permitted rennet, then
there are two active agents and therefore the milk is permitted if it presents a quantity sixty times
greater than the forbidden rennet.
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MISHNA: One may plant vegetables underneath an ashera during the rainy season, as the vegetables
do not benefit from its shade; on the contrary, the tree’s foliage prevents the vegetables from being
properly irrigated by the rain. But one may not plant vegetables under an ashera during the summer,
as the shade benefits them. And lettuce may not be planted there at all, neither in the summer nor in
the rainy season, because shade is always beneficial to lettuce. Rabbi Yosei says: One may not plant
vegetables under an ashera even during the rainy season, because the tree’s foliage [shebaneviyya) falls
upon them and serves as fertilizer for them.
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GEMARA: The mishna records a dispute between Rabbi Yosei and the Rabbis with regard to
planting underneath an ashera in the rainy season when vegetables are fertilized by the tree’s
forbidden fallen foliage. As the plant is also fertilized by the permitted nutrients of the ground, the
plant’s growth is caused by both prohibited and permitted sources. Therefore, the Gemara asks: Is
this to say that Rabbi Yosei holds that when both this and that cause it, i.e., when both permitted
and forbidden items contribute to a result, the result is forbidden, and he therefore holds that it is
prohibited to plant underneath an ashera in the rainy season; and the Rabbis say that when both this
and that cause a result, the result is permitted?



